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Abstract

In |_:;|:-r|L'-|':|L. social ch.:n_p;l:-.:. accurned pmg,rem.w]v. bt it is not ]'appﬂmd m the
Samin commuanity, This artiche afms o anadyze the soclad changes in the Samin
B community in Tapelan Village and its influencing factors. The rescarch was
Jarnuary 71, 73 tenducted in Tapekan Village, Myraho District, Bojonegorg, using a quakitative and
d.n-:rnprlt'o app raach. Them ane two im portant :'r.ru']mﬁs in this Fl‘lld!ﬂ'. Fiest, thise
Bliryisod: is'a regressive pattern of secial change in the Samin community during the codendal
Marchi ML 202 perind, with the Dtch aolomdakists taking over teak forests m 1590, forcing the
eitet Sar.n:in mmmuni]' to bzave the forest, brnelmingadnﬁcd.smint}'_. and -:[m‘-c:lﬂp'i:nga
Sareh 10 apza  unkque tradition. Second. there i & progressivee pattern of soclal dhange in the
Samin community durning the independenoe era after rediscovenng their identity
as'an open and adaptive sodety, with Eamic dekneh as the miain driver of social
change,

Kevwords: Samin Commanity; Sodal Change: Sedial Characteristios; Islamic
Preaching,

Introduction

The Samin community has a distinctive character that attracts researchers - from
various disdplines to conduct research. Various studies have alse emerged, induding
thes study of the historicty and normativity of the Samin peoples i the perspective of
character education (Pinasti, 2065), the study of idenfity and local wisdom of the Samin
cormmumnidty inthe era of gobalization (Yahya, 2009, p. 210), the study of the wedding
traditions of the Samin community (Damsuki, 2019, p. 102), the study of the language
of the Samin community { Astut, 2015, p. 54), the study of Islamic law on the mardage
of the Samin community [Taufiq & Kencoro, 2018, p. 53], the study of the existenoe of
the princplke of saminism (Widyvawati, 2017, po 137), the study of the process of
agricnltural transformation and social change inthe Samin community (Widodo, 2009,
p- 57k the study of social change in the Samin communily (Lestar, 2008, p. 200, the
study of ctforts fo preservd the character and culture of the Samin commumnity
(Hidavati & Shotwani, 2019, p. 56), the study ot political strategies for the survival of
the Samin commumity (Resyid, 2020, p. 26). the study of the nole of women in the Samin
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cormmunity in e economy (Huda & Wibowo, 2018, p. 107), the study of the shift in
gender relations of the Samin community (Choir, et al, 2012, p. 33}, and many other
studies conducied on the Samin commumnity,

These various studies show how important the Samin community & to
researchers. Especially related to their existenice as a pepresentation of traditional
eodeties that are under the influence of life in the modermn era. Thus, there are two
orders that mubually influence the life of the Islamic Samin community, The first order
is the values of traditionalism, while the second §s the valuwes of modernity.

Several research results on the Samin community indicate bwo tendencies. The
first tendency is those who want to maintain the dimensions of traditionality so that
they are firmly attached to the character of the Samin commumiby. Meanwhile;, the
second tendency is those who want to describe the dynamic reality of the Samin
community that is cumrently in the flow of change, even starting o move away [Tom
traditional values towards the values of modemity like sociely in generall

Ihis arbcle tries to follow the second tendenmcy, which examines: the soaal
changes of the Samin community, but it fooses on the patterns of sodal change ancd
its influencing factors. First, focus on the changing patterns of the Samin community
during the Dulch colpnial petiod and is Influencing Facbors. Second, focus on the
pattern of social change in the Samin community during the independence eea and its
imfiuencing factors,

Method

This atudy was conduded o analyze the pattern of social change in Hhe Samin
community and the fadtors that influence it, Corsidering that the data needed in this
study is dominated by descriptive data in the form of words, both from oral sources,
written sources, and from the realities of the life of the Samin community in Tapelan
Village, this study uses a qualitative method {End pazwara, 2006). The data collected is
a variety of infermation related to how the Samin community in Tapelan Village,
Mgraho Dristrict, Bojonegore Regency experienced various changes, both during the
Dutch oolonial period and during the independence pericd.  For this reason,
researchers lake a phenomenological approach so thal they can analyze the patteins of
social change that occur (Moleong, 2014, p. 15; Endraswara, 36 Sudiana, and
Ibrahim, 2001, p. 64).

The approach used in this study is an ethnographic approach that refers 1o an
ethnic approach model, namely looking at socio-cullural phenomena based on the
poirt of view of the people who are the object of researdh (Spardley, 1997). To
maximize the data collection process, observation, interview, documentation, and
literature meview techniques were used. This techmique is used to capture and
urnderstand empirical phenomena found during the research process {Denzim and
Lincoln, 1996, p. 207}

I'he research beging with the process of colledting data through bbeary research,
doumentation o collect written and electronic documents so that oredible research
results are obtained because they are supported by academic manuscripls found
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(ougiyono, 2005, p. 83). Furthermore, the researchers made absorvations to get the data
ag it i (Moleong, 2010, p. 56; Usman & Akbar, 2017, p. 56). To complete the requined
data, the researcher alse conducted inferviews with local community leaders
(Moleong, 2010, p. 186). These three data collection technigues are very useful for
captunng and understanding empirical pheromena found during the research process
(Denzimc& Lincodn, 199, p. 207).

To obtain valid data, the researcher triangulated in lavers, namely tnangulation
of sources, methods, and theories, Researchers cross-checked all data oblained
through literature study, observation, and interviews The researcher also asked
colleagues to do 4 peer review so that an intersubjechve agreement was obtained
(Miles & Hubeman, 1992, p. 19). All data whaose validity has been tested are analyzed
using a descriptive argumentative appmach, namely by providing an overview of the
actual conditions. During the research activities, no special freatment or manipulation
was given bo the existing variables (Sukmadinata, 2005, p. 73).

The Pattern of Social Change in the Samin Community during the Dutch Colonial
Period and its Influencing Factors

In 1808 Governor General Daendels issued a new palicy Lo ensure the supply of teak
wood. Consequently, all teak reserves and free access must be obtained from all
regions of Java: Of course, Blora forest is one of the targets to obtain this teak wood
supply. because Blora forest is known to have the best guality teak wood.

Following wp an the above policy, in 180# the Governor General Daendels made
the following rules: (1] prohibiting all private wse andjor trade of teak, amd [2)
recruiting the Blora people for forced labor (rodi) as loggers known as Blendongs-
Volkerens, The Blendoigs-Volkerens task is o cut teak wood in the Blora forest and pull
the teak logs to the designated place.

In subsequent practice, the Duich colonialists eelied on Blandongs-Volkerens in
pbtaining teak wood. Theretore, the Dutch colonialists deploved a number of men
from various regions in Blora, They are emploved for fifteen days each moenth. Under
the supervision of a forest official (Beschivezen), the Blarndomgs- Volkerens cut down the
designaled beak Lrees, chop them o the specified size, then carey amd collect them on
the main road, where cows or bulfaloes caery logs. The teak is then stored ina Landfll,
then transporbed o the bank of Bepgemon Seln. The Blomdongs-Velkereas have to work
from February to WNovember every year.

Thete was a very sad situation and conditions in the Samin community. When
the teak trees withered during the dey season, Blimdosgs-Vilkerens have to survive in
the stuky, humid and torfurous teak forest because they have to face the attacks of
malaria mosquitoes. In fact, previously the Blrwdmgs-Vilkereas were Blora farmers
whi lived well.

The farmers’ cows and buffaloes also suffered greatly. Like the Blasdongd-
Vollerens, the cows and buffaloes are also forced to carry teak logs for Aleen days a
month, through terrible roads of 9 miles, in very hot weather, and not being fed or fed,
drink enough. Nat a few of the cows and buffaloes collapsed, was paralvioed, and died.
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Meanwhile, the owners of the cows and buftaloes were not given compensation.

Un the other hand, the Dutch colonial prohibition on entering the forest for the
people of Blora further inceased the suffering of the Blora people. Mot a few people
have Iost their jobs, so they choose to flee and become homeless. This sad situation
became the background [or the rebellion led by Eaden Rongga. However, the rebellion
was easily crushed by the Dubch colondalists, In 1810 Raden Eongga died in battle,

In 1874, the Dutch colonialists issued a new law which mecluded a statement by
domein verklaring, that all lapd —including forest areas—was controdled and
administered by the state. Consequently, it 1380, the teak [orests in Java were divided
into 13 teak Forest districts under the state teak company {Djatibedsgf). However, the
issuance of this new law did not improve the fate of the teak forests and the people of
Flora. Exploitation of teak forests continued until the early 20th century, =o that the
destruction of teak forests was getling worse and the fate of the people of Blora was
gelting worse [Suseno, OUH, 2000).

In these sad situations and conditions, a Samin Surosentike emerngea as a leader,
He stirred up a spirit of resistance against the oppression perpetrated by the Dutch
colanialists. In 1890 Samin Surpsentiko began teaching Saminism to the people inhis
nelghborhood: However, in 1905 the [ollowers of Samin Surosentiko began Lo
withdraw From public Llife, refusing to hand over staple toodsiufiz to the village
granary and refusing to parficpate in activities related to Dutch colonial policies
(Widiyanto, P, 1953). The resistance of the Samin against the Dutch colondalists was
varried oul without violence (Benda, 19659, p. 207-216 and p. 2168-240], in the form of
refusing bo pay tawes, refusing to work for corpses, refusing o po b school, and
rejecting all regulations made by the Dutch colonialists (Korver, A.P.E, 1976, p. 149-
2665). This resistance caused the Samin to jzolate themselves in the forest and it wasn't
until the 7= thal they heard the mews that the Indonesian natiom was already
independent (Eing, 1973, p. 457481}, The aim of the resistance was none other than so
that the Samin's wiould be free from the tormenting Dutch colonial policies, none other
than the Dutch colonial policy of taking over the management of teak forests and
taking the economic rights of the Blora people.

It was during this izolation in the foresl that the [ollowess of Samin - hereinafler
referred bo as the Samin community - developed the principles of Saminism. The main
points of Samin's teachings are written in Seraf Jomas Kalimesada which consists of
several books, mamely Serat Punjer Knwétan, Seral Piledodr Eesafaten, Seent Uri-uri
Pamlreti, Serat jati Wesdl, and Seret Lompeling Usap. With these books the Samin
cormmmunity wants 8 build a country full of an atmiosphere of peace and prosperity.

Bagically, the principles of Saminism do not differentiate between religions so
that the Samin people have a positive. attitude towards all refigions. In addition,
marriage is seen as an important ritual for the Samin people because marrage is a tool
ko achieve virtue az well 2z a means of procreation. The lslamic Samin community
developed several principles of Saminism, anclsding: (1) life 15 a strugebe to achleve
balance, harmony and justice, () rejecting, formal schools, {3) not practicing polygamy,
(2} rejecting capitalism, (3) rejecting trading because it is fraught with trickery, (6]
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priocitizes patience and humility, (7) pricatizes honesty and respect, (8) does not
accept giftsin the form of money, and (9) does not fight because fighting is contrary to
their basic nature, love peace {Shiraishi, 1990, p. 95-120; Faisal, 2019%),

The Samin people have a belief known as Adam's faith, Adam’s principle of faith
ernphasizes the Samin peoplenol to steal, not lie, not fomication, nol envy, and soomn.
Adam's princpke of faith also emphasizes the existence of two main functions tor
bumans, First, the emphasis is on the Samin men b0 procreate in L‘IJll‘i'i'allI'l,E, the land
g0 that they can supply food to sustain life. Second, the emphasis is on Samin men to
respect the wile who gives offspring. Third, the emphasis on the Samin men o
cultivate the land properly because the land is the place where life takes place.

The Islamic Samin community has an understanding that Adam was the first
human being born on earth. Based on this understanding, the [slamic Samin
cormmnity believes that all humans have the same descentas Adam's descendants, so
they cannot be dibferentiated. The Islamic Samin commumnity also does not differsntiate
between religions, because the good and bad of humans are cavused by their respective
words and behavior, The religion of the Samin is known as Adam's faith. For the
Islamic Samin community, religion means ugeman and ageman, something that is
interpreted as away of life thal is passed down from generation Lo generation. Ugeman
amd ageman are the handles and clothes worn, which are interpreted as overall
behavior

The principkes of Saminism are contained in the Kitah Kalimesade, a guideline
amang the Samin community which contains Lhree main principles, namely: (1)
sgger-angeer pangucay, (2 gagper-angger pertibel. and (3) angger-ergger lknuono.
Maither of the three prindples explictly teaches the concept of divinity, but rather
emphasizes human behavior regarding words, actions, and things that are imperative
koo live upotoo (1) Argeer-angger penguicap  emphasized that the [slamic Samin
commmunity should really keep their words. Yeu agosong o watee, yen wabon o
ngamong, that if you talk, don't talk carelessly, rather than talking carelessly, it's better
nok to falk, So. the Islamic Samdin commurmity must really think before speaking.
whether his words hurt the other party or not, harm others or not, and s on; (2}
Augger-nugger pertikel emphasized that the Islamic Samin community shiould behave
correctly, including maitaining honesty, not lving, always beang zabar and Lawakal
(=abar-trokal), always miintaining togethemess im hamony (guyup-rakunp always
belping each other {gotong-royong), accepting reality as it is, mob envious [ora
kemeren), nol envious (ora sreil, nol doing evil ko others {ora jail methaksl), not taking
the rights of others (ora dahwen), and so on; (3] Argeer-angier ebpaoer emphasized
that the Islamic Samin commumity showld always be consistent in implementing the
principles of Saminism. If you don't want to be hurt, then don's hurt other people. If
vou don'l want to be pinched. then don't pinch other people. If you don’t want o be
insulted, then don't insult other people.

The Samindsm principle of God is analogous to the existence of a bological
mother: The Samin people must respect the figure of a biclogical mother. For the Samin
people, the figure of the biological mother is anal ogous to the motherland (it pertite,
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because the motherland (dne perifon) is seen as giving life to humaens.: Theeelore, the
Islamic Samin community makes a living by farming. Through such an analogy, the
I=lamic Samin commumnity understands the existence of God through simple thinking,
That CGod is He who gave birth to humans through the process of intercourse between
a father and a mother,

According o the explanation of the lslamic Samin community elders: “Ammme ik
dmnan, gonan linang, Ada penghiicape, Ade, dorele o™ Whereae religionis a man's
weapon in sexual connotation, namely the male genitalia used for intercourse, Adom
petgucape, meaning Adam as a bool Lo pronounce, in this case Adam is equaled with
the function of language. That someone who i goimn g to have interoou rse must stack by
doing “jamal” during the marriage. In this case, language serves as a weapon Thus,
Adam contains two complementary meanings. First, Adam is interpreted as sexual,
Second, Adarm which is interpreted as language. Toth of them fundion a5 weapons 5o
Ehat it is relevant o the explanation that religion s a weapon {egama Fa e i

I'he decision ot the Samin to isolate themselves turther strengthens the process
of social change in the Samin, where the characteristics of the Samin community have
changed to become increasingly «losed, developing a unique customary system when
compared Lo oulside communities, In addilion, the Samin alse began o be
underestimated by the cutzide community [Wahone, etal, JH2).

The descripfion abowe is a description of the social change in the Samin
community in the first phase. The first phase of this social change has led to the
Saminism Movement led by Samin Surcsentiko, Some historians suggest thal the
Saminism Movement (s one of the longest-lasting sodal phenomena in the history of
mrdern Jaya, which started from the Dutch colonial period at the end of the 1Yth
century, until the era of Indonesian independence. During the Dutch colonial era, they
persistently dought, even though they were not violent. But ironically, after entering
the era of Indonesian independence, they did not just accept calls from the state
apparatus, It took a very long time so that the Samin community finally received
influences from outside their community (Benda & Lance, 1963, pp. 207-216 and pp.
215-2441).

The Patlern of Social Change in the Samin Community during the Independence
Period and its Influencing Factors

When the proclamation of independence on Awgust 17, 1945, the Samin commumnity
was slill isolating themzelves from the wider community. In the 19505, some of the
Samin people began to roalize that the Indonesian nabion was free brom the Dutch
colonialists, In 1967, Mbah Suro, a Samin figure who revived the spirit of Saminism,
was not in line with the spirit of nationality. In 1973, when a Dutch researcher visited
the Sarnin community in Klutuk Village, it was discovered thal around 2000 Samin
people were still practicing Saminism. At that ime, the Samin community whe lived
it other areas stll practiced the panoples of Saminzm. The peinciples of Sammsm
are something different from Islamic prindples, currently the majority of Saminism
followers in Tapelan Village have accepted and implemented Islamic principles.
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This phenomenon of social change in the Samin community ococurred after
emtering the era of independence, The Islamic Samin community is increasingly open
k2 the cutside community, The life pattern of the Samin community is increasinglhy
adapting to the cutside community. The level of participation of the Samin commumnity
in govermiment programs is also gradually ncreasing (Sastroatmodjo, 5, 1952, p. 482).

Many factors influence social change in the Samin community, One of them is
Izlamic da'wah activities, both cultural preaching carried out by elements of sockety in
a no-formal manner, a5 well as structural preaching carried out by the govermment
formally. Da'wah Islamivah —both cultural and structural —lakes place contlinuously
e that it has ancimpact on social change in the Samin community, 1o terns of religion,
all members of the Samin community in Tapelan Village are Muslims, In terms of
education, they are currently competing to send their children to school, Meanwhile,
in fermsqaf martiage, the majerity of the Samin in Tapelan Yillage currently has an
Islamic marriage at the Office of Religious Affairs (KUA). There is almost no longer
the swoife bradition and a series of other fraditions when the Samin community in
Tapelan Village got married,

Social change in the Samin community in a religious dimension

For the Samin community in Tapelan Village today, Saminism is no longer the main
reterence, but rather lslam. As is well known, at that ime our constitution did not
recognize the Adam-faith as religion. Therefore, the Samin community is required to
choose one of the five religions recognized by the stale (Islam. Catholicism,
Christianity, Hinduism, and Buddhism}. Since the beginning, the Samin community
absolutely chose lam as the religion written on their identity cards. The tendency of
the Samin community to choose Tslam is due to several factors as follows,

First, like Javanese society in general, the historical roots of the Samin community
are in touch with [slam. Whereas the leaders of Samin, Samin Sepuh and Samin Ancm
alias Raden Kohar, at that ime were figures who were familiar with the Islamic
enviropment, so that the Samin generation tepded to be more familiar with Islam than
other religions; Seamd, geographically the Samin community lives in a Muslim
cornonurity, thus opening opporlunities to increase knowledge aboul Islam as a reault
of their interaction with the Muslin communiby; Third, Saminism does nob prohilbit s
tollewers from studying and even adhering fo non-Samin religions as long as it is not
agairst Saminism and/or does not harm Saminism; Fourth, since the early days of
independence, many ulama have carried oul Islamic da'wah to the Samin community,
both non-formal activities carried out by cortain figures cultural da’wah], and formal
activities carried out by officials from the Office of the Ministry of Religion {structural
dia“wah}.

After embracing Islam, the Ministry of Religion organized the F3A (Filof Proyek
Merabinnan Meatal Agama or Religious Mental Development Filot Proect) program for
e Sarnin, with main lessons inothe forny of [aith and the procedures for carrying oul
prayers. The PF3A program was continued with the P2A (Prlmksanear Pemiinaar Mental
Agmni or Implementation of Religious Mental Development) program. Through these
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programs, gradually the Samin understands and implements Islamic law, including in
the case of mardages that were originally carried out according to custom, which have
row furned intoat the Office of Religious Affairs (Konfoer Ui Agama)

Currently, on the identity cards of several informants from the Samin
cormmrsitythat T mel, none of them wrote down Adam's [aith, but Islam. AR least
formally, the Samin ty is a follower of Islam as is the majority religion adhered o by
the commumity in the surrounding area. On tihe other hand, the mosques that were
built i the Samin munity seemed to be getting more and more crowded with the
presence of the Samin who performed their pravers. However, in line with the
awareness to study and practice Islam, the Samin still maintaing the pemciples of
Saminismi as long as they do not conflict with the principles of lslam

In general, currently the Samin in Tapelan Village, Mgraho District, Bojonegoro
Regency believes thal Islamic Religious Education is very important. o them, as was
the opinion of one of the informants who said that: " Perdidikas egomo lslam eiku penting
rangae putro-gutro lin mmsyaraknt sedogo, Kersane see tingkah-laknne lan kangge sangu wnp
seonfer wdwiya o ekerod, Lhe By wifnw mek gedlaly pgemion sgome, mgeih nglinmi
shond, posi, mungyell kaii. fakal, Ien Unla-lindoee, mesthi gesiegipien siged Deavedo.
Gesavgipent eggih sagel apeer. [that Islamic religious education is impoctant for children
ard society. Because, iF humans have religious beliets, induding praving, fasting,
pilgrmage, zakat, and soom; then life will be orderdy, Life will be comfortable].

Social changes in the Samin in the educational dimension

During the Dukch colonial era, the Samin refused to go bo school but dudng the
independence era the Samin began to corsider education, both formal and non-formal
education, o be important. Currently, the Samin believes that with school they can
increase knowledge and develop insight. Therefore, there is no current generation of
voung Samin who does not take formal education at school. Schools have become one
of the factors for change m the Samin. Through school they obtain knowledgze and
technology that isvery useful for their lives,

One of the driving faciors [or social change in the Samin in Ow education
dimergion i the government's policy regarding the compulsory educalion peogram.
That the compulsory education program has fostered the participation of the Samin in
accessing education. An informant explained that the current Samin community
requires their children toogo 1o school. Meamwhile, Samin's children enthusiastically
welcomed the compulsory education policy. The Samin children have the awaseness
of the Samin fo go fo school, as well as are supported by the Samin family and the
Islamic community as a whaole. At this Gme, not anly did Samin's children have
completed secondary education, but also many whiy wanted o continue to higher
coducation.

Social changes in the Samin in the dimension of marriage
Saminism emphasizes the [slamic Samin community o adhere to.an endogamous
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macriage system, usually through matchmaking, However, baszically there iz no
prohibition it & Samin person intends to carry out a mardage with a non-Samin,
Marriage for the Samin is 3 very fundanental moment. Because marriage is something
that is mandatory for members of the Samin, Apart from having the aim of having
children and continuing the history of life, mardage is also Imporlant as a means of
ensuring as a social being and as a creature of Cod,

Saminism emphasizes the Islamic Samin community to adhere to an
endogamous marrage system, usually through matchmaking, However, basically
there is no prohibition if a Samin person mbends o cacry oul a marriage with a non-
Samin. Marriage for the Samin is 4 very fundamental moment. Because marriage is
eomething that is mandatory for members of the Samin, Apart from having the aim of
having children and continuing the history of life, marriage is also important as a
mreans of ensuring that they are part of sockety and as a religious community.

In the tradition of the Samin, the wedding procession consists of several phases,
First, the ahearen lan kargr among the Samin youths, is a phase in which the young
people feel like each other and desire each other to build a household. Second, the
damcarane Iem prandaysed, §s the phase inwhich voung Samin proposes to his gicliviend to
get married. Thicd, the syewite, 5 the phase where voung Samin serves al the family
oof his garl friend before mardage. Fourth, the Lerskivien, is the phase where there has
been intercourse between voung Samin and his girl triend. Fifth, the jroal, is the phase
in which yvoung Samin belis the prospective in-laws that there has been keraksean, as
well as discussing to deter mine the wedding day. Sixth, the syafeadil Sainiin fae sevseran,
i3 a phase of ifab-gobul witnessed by the two families of the bride and groom. Seventh,
the adong wkeh, is the phase of the wedding reception m the form of serving various
types of food to all guests as a form of gratitude to God.

However, along with their understanding of Islamic principles, some of the
traditional Samin wedding processions began o be abandosed. One of the
contributing factors is their understanding of Islamic law which prohibits traditions
similar to adultery, If: there are Samin people who carry out the traditional marriage
procession, after thatil will be continuwed with the Islamic marriage confract procession
al the Office of Religious Affairs (KUA). In otber words, in general the Samin has
carned out an lalamic marrage, in accordance with Law ne, © of 1974 concerning

Marriage,

The Analysis of Changes Using Kotler's Theory

A explained by Piort Sziompka, social change is a process that causes dhanges in the

structure and function of a social system [Sztompka, 2004, p. 3} In this cse, we can

see @ change in the structure of the Samin which was previously closed and tended to

limit communication with the outside community. However, since independence, the

Samin haz begun to open up, socialize, and adapt to the culture of the people around.
Social change in the Samin can be analvzed using Kotler's theory through b {3ix)

dimensions as follows cause, change agency, change target, channel, and change
stralegy (Kofler, 1972 p. 29-33). First, the dimension of cause, that Islamic da'wah
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activities towards the Samin both culturally and structurally, have become o major
factor in the cocurmence of social change. In this case, da'wah actors continuously instill
awarendss of the imporance of understanding and implementing Islamic prindples,
taking education, and building families legally based on Islamic principles and state
regulaltions. Secovd, the dinension of change agents, that Islamic da'wah aclivists who
eevck social change in the Samin can be categorized into two groups. the cultural
da'wah groups and the structural da’wah group. Cultural da’walh i= naturally carried
out by ustade, mosgue administrators, and kyvai in Islamic boarding schools in the
Bojomegore Regency area. Mearmwhile, structural da'wah is a planned.and official
da'wah activity carried out by formal institutions, including schools and the Office of
Raligious Affairs (KLUA), MNgraho District, Bojenegoro Regency. Third, the dimension
of the target of change, that the target of Islamic da’'wah activities is the Samin which
i5 known a5 a closed society and has a umigue custommary system, including adhering
ko e faith of Adam, rejecting formal schools, and carsving oul customary marriages.
Forth, the channel dimension, that Islamic da’wah adivities are carmied out wsing non-
formal institutions such as mushalla, mosques, Islamic boarding schools, as well as
fraditions owned by the Samin itseli. In addition, Islamic da'wah activities also use
tormal institutions such as schools, the Office of Religious Alfairs (KUAJ, and meeting
haliz. Fiftk, the dimension of change strategy, that Islamic da'wah is carried oul with
very varied strategies, ranging from dialogical and persuasive methods, to direct
practice in real life. Thus, gradually the Samin community can accept renewal ideas
wilh full awareness.

In this case, it is very interesting to shudy the social changes of e Samin
commumnity based on the perspective of Kurt Levin, Through the force-field model,
Kurt Lewin explains that socal change oocurs because of pressures on individuals,
groups, of organizations. In this perspective, the new ideas conveyed by-agents of
change, both those carried out by the Dutch colonializis and by Islumic da'wal activisis
during the independence era, have provided driving foroes for the Samin commumity
(Lewin, 1951},

During the Dutch colonial period, because of the Dutch colonial policy which
cavzed suffering and misery, the Santin resisted and even fought, even though the
resistance was carried oul without violence. These resistances caused the Saman to step
aside and isolate themselves in the teak forest, o that gradually the Samin turned into
a closed society and developed a unique customary system which was belittled by the
surrounding community.

Meamwhile, during the independence pericd, ideas bor change emerged brom
Islamic da'wah activists, The lslamic da'wah has given positive and optimistic
me=sages, onveyed through a persuasive approach, so that the Samin gradually
accepts these change ideas with full awareness. Thus, social change in the occurred
due o the intensity of Islamic da’'wah o strengthen the dAving forces as well as
wieaken resistance b change.

The phasesof slamic da“wah to manage change in the Islamic Samin comomunity
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are as follows, Fieat, unfreezing, i5 a process of awareness about the need o change to
face the challenges of the times Second, changing is an act of strengthening the
driving forces as well as weakening resistance, Third, refreshing, is an activity to bring
ihe Samin peaple to a new dynamic equilibrivm by maximizing adaptation to the ideas
that develop in the surrounding community. In this case, the role of Islamic da'wah
activists is very important in providing driving foroes, so that the Samin commuuniby
is willing to take the process of change with full awareness,

Conclusions

There were at least bwo phases of social change in the Samin community. The feat
phase occurred during the Dutch colonial period. It started in 1808, when Governor
General Daendels made a policy to ensure the supply of teak wood so that the
econemic rescurces of the Samin community in Blora were deprived. [I continued in
1874, when the Law on Domein Verklaring was issoed inowhich all land <induding
forest areas —was controlled and administered by the state. As a result; the continuous
exploitation of teak forests has resulted in the destruction of the teak forests so that the
fate af the peuple of Blora is gelting worse.

These situations and condibons led Lo the resistance of the Samin commmunily
even though it was carried oul without viclence, through refusing to pay laxes,
refusing to work hard, refusing to go to school, and mejecting all regulations made by
the Dutch colonialists. This resistance also caused the Samin community to step aside
and isolate themselves in the forest so the community turned into a dosed society.
They developed a customary system that was very unique but was often locked down
upon by the surrounding community (Wahono, et al, 2002,

When the Indonesian nation had dedared independence om Angust 17, 1945, the
Samin community was still isolating (hemselves in the forest. In the 19505, there were
soine Samin people who began bo realize that the Indonesian nation was free from the
Dutch colonialists, In 1973, when a Dutch researcher visited the Samin community in
Klutuk Village, it was discovered that arcund 2000 Samin people in Klutuk Village
were still practicing Saminism. There is a strong suspicion that at that lime the Samin
cormounity in other areas was stll pradiicing Samsinism.

However, currently, research on the Samin commumty in Tapelan Village,
Mgraho District, Bojenegore Begency shows a much different situation and condition,
Al presenit the Samin community has seen social changes in the second phase. Tn
general, the second phase of social change can be seen in the attitudes of the Samin
commmunity which are increazsingly open to outsiders, their behavior in ke that has
adapted to society in general, and the level of their participation in development
activities has also increased

Of course, many factors influence sodal change in the Samin communily in the
second phase. One of them is the factor of Islamic da’wah activities - both cultural and
structural da'wah. Secial change m the second phase can be zeen in 3 (three)
dimensions. First, the religious dimension, where the majorty of the Samin
cormmunity today are Muslims, unlike before who follimred Adam’s Faith, Secomid, the
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education dimension, where the Samin community is currently starting fo send their
children to study in formal schools, unlike before which refused formal schools, Third,
the dimension of marriage, in which almost all Samin communifies foday have
martied Islamically at the Office of Religious Affairs (KUA), unlike before, whichonly
mearried traditionally.
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