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Abstract The COVID-19 Pamdomic bas been going on for mone fhan a
venr in Indonesia. The Indosesion govemment has been stroggling o
miimagre this Pandemse in vanows ways by implementmy bealih profocols,
Large=Seale Social Bestrictions (PSBHE), and vaceisations, This aticle
discusses the elforts nade by the Javanese people wn coping wath the
COVID- 1% Pandemic by wsing literare study methods and observations of
the realities thot oceurred during the Parndemic in Semarang. The dizcussion
fecvsed on colternl practices camied o by Semarme sociaty o overcome
the COWVID-19 Pandemic, such as the amal of epelling loes, social cae e
affected commum itizs, and cooperation in poviding personal peofective
equiprmen| (oe health wodkers. Based on thas reality, 1l can be stated that
sociceculneal capital i wsed o cope with the COVID-19 Pandemic

1 Introduction

COVTD=19 has expanded and become o world pand emic since ot was first discovered in
Wuhan, China, om December 1, 2009 [1]. Tn Indonesig, this outhresk began when the first
case was announced on March 2, 2020, in Depok, West Java [2]. Since then, the increase in
positive cases per day im Indonesia has been getting higher, Tn Auguest 2020, for example,
there wore more than 2000 cascs per day, Currently, COVIT-19 has boon going on Tor a vear,
but there are still no signs of stopping. As of May 27, 2021, from 223 countrics globally, a
total of 168,040,871 people have been contirmed positive, with 3,494,758 deaths. Of the total
world number, in Indonesia, there were 797499 people who were confirmed positive,
1,649, 187 people were declared cured, and 49,907 people died [3]. This condition has had an
impact on all aspects of people’s lves, including the high montality of doctors and medical
persennel, distance learnmng, and the coonomic recession [2], To respond 1o these conditions,
the Indonesian government has dishursed fumds of TDR 2039 trillion Tor social protection
during the COVID- 19 pandemec [5]. The Indonesian gowvernment has also implemented
varipus methoads by overcome the COVID=1 9% outhresk, educating the public regarding health
profocols and implementing social distancing through Large-Scale Social Restrictions
(PSBHL

As g commen problem, pandemics are not only a concemn of the government. Many
parties, sueh as conununity leaders, religions leaders, artists, eic.. feel the need to play an
active role in dealing with the COVID-1% pandemic in their own ways, This scems to be well
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understood by the Javanese commumty throueh varnous cueltural practices that appear o
rituals and cooperation, Both are manifestations of Javancse sohdarty who behewe in
themselves s purt of a cosmological, macro and micro-cosmic relationship. Through oteals,
Javanese people try to rebalance themselves wath the universe and ther environment, while
cooperation atempis @ balance themselves with others [6]. The Tavanese call the plague
pagebiug, which means disease. Pageblug occurs becavse of the appearance of Batara Kala,
whao s understood as a giant, fime, or w shackhng snare, Batwra Kala's form s depicted as mol
in the form of an enormens giant but in the form of a minor, ol insect anached o water and
air [ 7]

According to Bayuadhy, pageblug comes from the reot word gebfug (gehink), which
means o fall or have a big explogion. This condition 1= idlestrated by the number of victims
that occurred simultaneously and widely [%]. The Javencse peoople descmbe how
hearthreakmyg a pagehlug can be with the phrase, exuf dera, bengt mer (moming hurts,
aftermoon diesh To deal with pagebig, Javanese people also recopmize natural sipns belore
the pagehlug comes, which are called reremger (sign) or ilene tiren (knowledge to understand
stirns], which s an event that occurs cutof habil as a sign that somethine will bappen. Events
fthat have oocurmed inthe past [9]. One of the popular 15 Fetenger: Dinfane Kenmnkny which,
among the Javanese people, is interpreted as a sign that a bad event will happen, Through
rituals, the Javanese people also develop their distinctive social solidarity  through
cooperation, which they call Fegwyador or guys® rukun (togetherness). Both ritual and
copperation are Javanese people's ways of greating a harmonious life,

Based on the description sbove, this article discusses the cultural response of the
Javanese people to the COVID-19 pandemic through two things, namely, rteals and social
solidanty, As for the concern, what are the riteals and forms of social =solidanty of the
Javanese people? How are these taro things done and interpreted by the Javanese people? Are
both manifestations of their cosmological understanding?

2 Method

This article was prepared using litersture study methods and observations of realities
during the COVID-19 pandemic in Scmarang. Literature study is carmed oul by examining
sources in the form of books, articles, and newspaper news hath m printed form and those
available in the form of files that are accessed onhine, Meanwhile, chservations were made
of the realities experienced by the authors in thewr respective neighbourhoods, The wrting of
this srticle also vaes YouTube chunnels to access mformation on ritual practices through ant
performances. The duta and information obtained from these various methods are then
classified, interpreted, and compiled into an article with a predetermined frame of mind.

3 Result and Discussion

3.1 Javanesa Rituals

There are two terms that interrelated and are often wsed n the same sense, naming
ceremony and ritual. According o Winnick [10], o ceremony 15 a pattern of behaviour that
remains 10 celebrabion related o the phases of iedivedueal Life and. group celebrations for a
perrticular situation. Meanwhile, ritual isa formal action that remuins in certain events related
i beliel in the Holy or mystical forces [L1]. Batual 15 a more limited form of ceremony and
Bas o mivstical nature and purpose exphicitly, The ceremony has o boader scope than the
ritual. Besides covering various aspects ol hwamean fife, such as religious and aesthetic aspecs,
o ceremony, several rituels can also be camed out ot once. Flere, ritual 1= not anderstood




E3S Web of Conferemees 317, (1045 (2021 brttpes s doi org TG I0S Ve s conf 2021 5 17000435
JCENTS 2600

gs & pseudo-science usually associated with myth or magic but as an altemative o science
[12].

In line with this imderstanding and the government's efforts to prevent the transni=sion
and spread of Covid- 19 at the stant of the pandemic n Indenesia, which seems still stullering
and unclear, some Javanese people are culiurally trying to deal with the Covid-19 pandemic
with cultural practices. Some Javanese people who still maiain an agrarian culture
recommend that the Javanese cook Jargan Lodeh Tolak Balak. Daseal on ths behef, some
people in the Central Java Province and Yopgyvakarta work individually and together this
culinary as # symbaolic effort to ask God to sveid the Coronavirus and be given safety [13]
Information on the vegetables to reject reinforcements circulsted on social media and
Whatsapp Ciroup (WAG) on residenis' smartphones. The seven Kinds of lodeh vegetables as
a repellent consist of duwih, cang glever, fevong (cgeplant), melinfo skin, waleh (vellow
pumpkin), gedong sa (melinjo leaves), and tempel [14].

Finally, members of the Javapese community who have beliefs abouwt it end up being
hunted down. In addition, when Javimese people are hit by natural disasters sech as
carthguakes. they are obhged o present offenngs. When an earthquake rocked 1n the month
of Sopar, residents mushed o make pefpd nce and  black-feathered chicken, then remd
the greees prayer, 10 nowral disaster ecurs during Jumeadfifakir, those served in the form of
brown nee and vellow-feathered chicken are accompanicd by reciting a praver of salety,
When the arrival of Ramadan was accompanied by oa disasier, the Javanese people
served davwef and bubue (porridge), Tollowed by reciting the Prophet's peayer, 1F an
carthquake hits during the month of Shawwal, they make various porridge and recite the
Javanese tembang [13]. They do this to be safe from the halok (plague) or what they
call pegellug.

Javancse awarencss shout pagehiug has existed in the past. They do this through
ceremuoies and traditions w ask for salvation while at the same time balancing their macro
and micracosmic worlds, An example 1s the Wilwiergan Nagard Ruajoweddho tradition. This
tradition began during the Pengoing period and continued during the Demak Kingdom ander
Faden Putah, Epidemics and seounty disturbances that have resulted i people's misery have
prompied the Kine, roval retainers, and guardians to ask Allah SWT for guidance. The result
hintg that the King must be aling far waspada, adll peramariae (alwiy s remember and he
vigilant and alwavs act justly), Wilujensan Nogard Rajgweddho, which mmtially had Buddbast
nuances, was harmonized with Tslamic tegchings during the Demak era. Buddhi=t prayers are
copicd and replaced with Javancse and Arabic vocabulary, although some stll use
the Kabudhan (Buddha) vocabulary. Implementing this tradition is evidence of the role of
the govermiment (state), religious leaders, and community foendship i the past. The radition
has continuied to become Wilufengan Negard Mahese Lawing in the Kasunanan Surakarta,
while Gramaweddia became Bersh Desa or Mertt Desa for rurnl commumitics [15).

Javanese artists also do not remain silent in the face of this COVID-19 pandemic. Their
respective beliefs and ways carry out ntwal practices to overcome the porebfug that their
ancestors had done o deal with the COVID-1% pandemie. One dhatang artist who has
concerns about the COVID-19 pandemic and perfommes ntual arls 15 Ki Purbo Asmoro, In the
third week of March 2020, Ki Purbo Asmoro held a single virual puppet presenting the story
of Sudamada or Dyrpa Ruwad [16] This solo warveng &adil puewe performance g5 o form of
Ki Purbo Asmoro’s concem over the Covid=19 pamdemic, Through this performance, K
Purbo Asmere prays for the world o that the pandemic can end soom,

The ritual request to God Almighty for safety and avoidance of COVID-19 by using
the wavang kulit purwa performance is also carried out by the Pandanwangi Association, s
organiztion whose members include sellers of herbs and meatballs. The COVID-19
pandemic has hed 2 significant impact on their lives. They worked together to collect funds
to hold o purwa leather puppet show with the Kunjorakarme Ruwat story with the Ki Purbo
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Asmore as dhalang, Through this performnance beld on August 14, 2020, they hoped o avoud
CONID=19 and ask God sothat Covid=19 could end soom [17]

In the midst of the boredom of the people who have lamted space due to the COVID-
19 pandemic, on November 30, 2020, the Commuttee for Handhng COVID- 19 and National
Econoimic Recovery (KPBCPEN] in collaboration with the Ministry of Comommication and
Information of the Republic of Indonesia held a puppet show with the dialang Ki Purbo
Asmoro, In addition fo the pumpose of providing enferamament to people wha have been bored
because of their limited space and providing space for activities (o arlists who during the
pandemic rarely or never performed, this performance also has a ritual purpose (o lerms of
the chosen story, namely Semear Boveng Ngrwwat Lefara [ 18], Through this story, it is hoped
that the COVTD-19 pandemic will cnd qltlc!-;E:,-. Because the pamjn:ml-..' has not ended aniil the
end of 2020, Ki Purbo Asmoro, on December 31, 2020, agam held a solo puppet as a praver
for the year's closing by preseating the story Sengsbela Lebur [17]. The choice of this play
provides obvious mdicaions that even though the pandenuc bas not been entirely overcome
and ended, there is hope that this pandemic can end soon.

Meanwhile, Paguyuben Pup Lanpgeng Semarang also held o nwael of reectmg
remforcemenis using the theme * Gelaran Kidungan lan Bankan", which was held on Monday
night Palng or Senie Poinean, The association of famous Ki Nartosabdho dialone lovers
which was founded on July 15, 2012, since its formation, regularly holds events to
commemorate  the  grest Ki Nanosabxdho  artizis by holding woame Ewlie
gairwa perfommances, Mewenpan, and workshop every Monday night, Paing, whichis the day
of the death of Ki Nartosabdho. Since the COVID-19 pandemic, due to the PSBB policy and
other restrictions, Paguyuban Puji Longgeng changed the format of its activities by
holding &icfingen and bankan events, The Dihasadfaseggrula maceper song, which iz belicved
to be the work of Sunan Kalijaga was chosen to be mmng at cach of these eventa, This song,
which 15 known to the broader community as Kfdemg Kumetsa ing Wengd, 18 believed o be
able to resist remforcements o drove out perebfug or pandemics. This keedumgan effort 15
carried out by many growps, including Paguyuban Puji Langgeng on every Senin Paingan.
This rejection of reinforcements 15 usually done by chanling songs and barkan. This song
bee Sunan Kalipaea is sung to avoid the public from Aalek or disturhances, both visible and
invisible, This song has a deeper meaning, namely reminding homans 1o get closer 1o Gad
Admighty s a5 0 avord even more termble calamities. Among Javanese people,
this ferihanye 15 considered like & manira. According 1o the perpetratars’ beliefs, first, 1o
practice this fermbrang you had to Gast seeith drice onby) for 0 davs and sgefeng (wake up)
overnight, In the past, this song was sung in the yard or yand at midnight 11 omes [19].

As another spintual endeavour, the Javanese people wall also carry out the Stadat Reba
Weknsan. Rebo Wekaaen or Redo Punghasars 15 the name of the last Wednesday in the month
of Safar on the Javancse calendar, They belicve that every wear, there are 320,000 disasters
will fall, and all of them occur in the month of Sgfer [20). During the COVID-19
pandemic, Febo Wekosar falls on October 14, 2020, to comncide with 26 Sofer L44] Hypn.
Some people in the archipelgo, especially in Java, perform special rituals on the last
Wednesday of Sofar month to cegect plague or calamibies. Some of the activilics carmed out
during this day include tafitlan (dhilcr), sharing food in the form of mouniains and salvation,
and the sunnah prayer ldaf falud together [21]. According to Mujarrobar Ad-Bairabi AJ-
Keehir, whoever performs pravers on that day 15 4 rak'nhs, in cach rak'nh read al-Fathah |
time, Sural al-Kowisar 17 times, Surat al-Tkhlas 15 times and swcowscialzaraden (al-Falig and
an-Nasj | time, then pray with the following prayer, Allals wall protect them from all the
calarmitics that fall on that day [ 20]
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3.2 Social Solidarity

In sunple terms, social solidanty can be understood as a form of tking care of cach
other. The fenn secial sabidanty has something in comimaon, though not identical, with the
sociological concepts of social cobesion and social capital. Both social cohesion and social
capifal are essentially “objective” concepts in the sense that they refer to the actual situation,
Meanwhile, social solidarity ofien refers wo feelings or attitudes and can alzo have a normative
iMerpretation, namely the desired goal or sitation, If secial solidanity s manifested in
mdividuals, then social cohesion and social capital are characteristics of a group or
cominumity, That is why individuals con show their solidarity, but they cannat be “socially
cohesive” or “socially capitalisis™ [22]).

In the context of COVID-19, the social solidarity of the Javanese people, especially
Central Juva, is shown by the Jogo Fongge program. Joge Tongeo, which means looking
after neighbours, is a non-FSBB policy innovation program based on Governor Instriction
No.l of 2020 concerning Community Empowerment in Accelerating COVID-19 Handling
at the Bukun Warga (EW) Level through the Establishment of the Jogo Tongpo Task Force
[21]. The concept of Joge Tengzo 1 based on the ocal wisdom of the people of Central Tava,
who are consadered o have a deep concern [or the eopvironment and tolerance and Kinship,
which is still very stromg. They call it the term Guomed Reden, which means togethermess and
harmony., The concept of Jere Tonere also rests on o sense of community solidarity,
cspecially in rural arcas, who look after and help cach other im everything, Villagers in ihe
Cantral Java region are used 1o sharing food, cooperating in building houses and protecting
the environmaent with an environmental se¢urity svstem simultaneously and comtinuously,
This spirit is expressed throwgh the Jogo Tongee Task Force, which is based on the main
poswer of Central Java, nmmely the village (ALW 2020, 8-9) [23].

The Jogo Fengge program has 10 areas of member structure, namely: 1) Karang T
(Youth Organization), 2) Dasa Wisma, 3) Posyandu, 4) PKH Facilitors, 53 PPL
(Agriculture), &) Yillage Assistants, 7) Other Orgomzations, #) Residemts. 9) Village
Midwives. and [0} Linmas. OfF the en-member Gelds, they will be the ones who will assast
the government in handling COVID-19 In addition, the fege Tomeso Policy also has
working principles. namely: 1) Humamiy, 2) MNop-Permanent, during an Emergency. 3)
Mutual Cooperation, 4] Transparesd, and 5 Involving all parhies. The Jogo Tomreo Task
Force's work fields include the felds of healith, cconemy, social and security, and
entertainment [24]. The Jogo Tongge program refers o the communily’s frontline, namely
Dasa Wisma. Dasa Wisma is & Family Welfare Empowerment Program (PEED that involves
a maximun of 10 familics, Their activitics inclede anything related to community lamuony,
whether in social, religious or economic life. From Dasa Wisma, go up to the Rukun Tetangga
(BT level. then Rukun Warga (RW), to Kelurahan. This structure is not a new concept during
the COVID-19 pandemic, but rather groups that were formed long ago. Integration between
these groups and the Joge Tonggo Task Force has been one of the keys o the suceess of the
PO sram.

The Jogo Toween program includes tea things: secial safely nets and secunty m the
form of socialization, data collection, and maonitoring of residents. Secomd, the economic
safety net, which consists of two things, namely 11 ensunme that none of the residents rocs
hungry during the COVID = 9 suthreak; and 2% mak ing sure that people’ s eodnamic activities
run well afier the pandemic. Each Jogo Tangge Task Force is led by an BW Chairman, who
is assisted by RT Heads, This task force consists of a health team, an economic team and a
security team. The head o the Task Force reports every day to the Kelurahan Desa, as well
as the sub-district/ village reports to the sub-district o the city and the Provinee in stages o
that the development and condition of residents in the Central Java Provincial CGosvernment
cun be monitored at any time [25].
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In In Sendangmulve Village. South Semarang Distnct, the Seeo Torgro program s
running relotively well [ residents inan area are confirmed positive for COYID-=19, the Task
Force will monitor these residents to carry out self-quarantine or not leave the house. Through
coordination with the local Dase Wisma or Fukun Tetangea (RT) admimstrators, the Task
Force emsures that residemts carrying ool quaramine have their food needs met. The choice
of foodstufT ivpes 15 conmunicated and sgreed upon by the Family Welfare Empowerment
(PEE) BT representabives with the residents concerned. Tn general, the [ood ingredients
referred o include rice, noodies, eges, cooking oil, and mill, There are also cases, residenms
whe are positive Bor COVID-19 ask for non-raw food (ready to cat). This program generally
nuns for 14 consecutive days. In order not to feel heavy, Dasa Wisma made a rotating
schedule from one hwouse W another. A shightly different condition was shown by the Task
Force m Rejosari Village, East Semarung Dismict. The RW, which was at the lowest level in
implementing Sogo Torgnzo, expenenced confusion in implementing the program. Due to the
lack of funds, the BW Choammman and the BT Heads fook the mihatve to do self-help from
the residents to mise funds and basic matenals (Alkoman 2020, 32) [26].

Although there wre dif ferent practices mn implementaton, Sogo Tonres practice s
become a best practice i realizing social sohdaniy based on ocal wisdom, For Javanese
people, social solidarity will bring ouwl a rasa hordarber! (a0 sense of belonging) as a
fundamental asset in secial cohesion 10 a socicty, Apart Trom Jago Toergen, social solidarity
is alan shown throwgh the form of fundmising and opening donations of Personal Protective
Equipment { APD) donations, as well as making APD facilites in the form of hand sanitizers,
nano-filter masks, face shields to be given, especially to the Universitas Diponcgoro (Undgy)
academic community and health workers in several hospitals in Semarang. This movement
was initiated by the Diponcgoro Disaster Assistance Besponse Team {D-DART) as a Disasler
Management Center under the Undip Institute for Research and Comimunity Service (LPPM)
as @ task force for mingating and preventing the spread of COVID-19 [27]. In addition 1o the
Lndip acadenie comimumity and health workers in Semocang, D=DART also provides APD
to journalists in Semarang [28].

4 Conclusion

The Javanese people have their expression in responding to the plague (pagehlug),
namely by balancing their cosmolagical realm, bath in the macro and micro-cosmic aspects.
In the macro-cosmos aspect. the practice of rofad dadat nels carmed out by some Javanese
is their effort to make peace with God and the universe. This concept, in principle, places
human conscivusness as 4 weak creature on one side (moremboh) and God and the universe
as the Most Powerful force on the other side {sevembaran ). Meanwhile, in the micro-cosmos
aspect, as &n effort o improve human relations, the Tavanese people make this happen
through sociul soldanty o the practics of Jope Tongge, cooperation 1 providing  socal
asstance and APD for health workers. Both can be understond from the wav the Tavaness
people position hemselves as pan of & universal soviety, Both have also been the socio-
cultural sssets owned by the Javancse people for a long time and can serve as a basig for
hand bing the COVID-19 pandemic.
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